"Until the lions have their own historians, the history of the hunt will always glorify the hunter."

Cast of Characters

Okonkwo (Oh kawn kwoh) - leader of Ibo community called Umuofia; a warrior; a farmer
Unoka (Ooh no kah) - weak father of Okonkwo
Nwoye (Nuh woh yeh) - Okonkwo?s oldest son
Ikemefuna (Ee keh meh foo nah) - A clever boy who was given to the community of Umuofia
Ekwefi (Eh kweh fee) - wife of Okonkwa
Ezinma (Ehzeen mah) - daughter of Ekwefi and Okonkwo
Ojiubo (Oh jee ooh boh) - the third wife of Okonkwo
Obeierka (Oh bee air ee kah) - the best friend of Okonkwo
Chielo (Chee eh loh) - a priestess
Agbala (Ahg bah lah) - Oracle
Mr. Brown - Christian missionary
Mr. Kiaga (Kee ah gah) - an interpreter for the missionaries

A Glossary of words used from the book

agadi-nwayl: old woman
agbala: woman; also used of a man who has taken no title
chi: personal god
efulefu: worthless man
egwugwu: a masquerader who impersonates one of the ancestral spirits of the village
ekwe: a musical instrument; a type of drum made from wood
eneke-nti-oba: a kind of bird
eze-agadi-nwayi: the teeth of an old woman
iba: a fever
flo: the village green, where assemblies for sports, discussions, etc..take place
inyanga: showing off; bragging
isa-ifi: a ceremony. If a wife had been separated from her husband for some time and were to be reunited with him, this ceremony would be held to ascertain that she had not been unfaithful to him during the time of their separation.
tyi-uwa: a special kind of stone which forms a link between the ogbanje and the spirit world. Only if the tyi-uwa were discovered and destroyed would the child not die.
figida: a string of waist beads
kotma: court messenge 
kwenu: a shout of approval and greeting
ndichie: elders
nna ayi: our father
nno: welcome
nso-ani: a religious offense of a kind abhorred by everyone 
nza: a very small bird
obi: a large living quarters of the head of the family
obodo: dike: the land of the brave
ochu: murder or manslaughter
ogbanje: a child who repeatedly dies and returns to its mother to be reborn
ogene: a musical instrument; a kind of gong
oji odu achu-ijiji-o: cow - the one that uses its tail to drive flies away
osu: outcast
Oye: the name of one of the four market days
ozo: the name of one of the titles or ranks
tufia: a curse or oath
udu: a musical instrument; a type of drum made from pottery
uli: a dye used by women for drawing pattern on the skin
umuada: a family gathering of daughters, for which the female kinsfolk return to their village of origin
umunna: a wide group of kinsmen
Uri: part of the betrothal ceremony when the dowry is paid

Background for Things Fall Apart
The Victorian Age: Victorian Imperialism 

Great Britain during Victoria's reign was not just a powerful island nation. It was the center of a global empire that fostered British contact with a wide variety of other cultures, though the exchange was usually an uneven one. By the end of the nineteenth century, nearly one-quarter of the earth's land surface was part of the British Empire, and more than 400 million people were governed from Great Britain, however nominally. An incomplete list of British colonies and quasi-colonies in 1901 would include Australia, British Guiana (now Guyana), Brunei, Canada, Cyprus, Egypt, Gambia, the Gold Coast (Ghana), Hong Kong, British India (now Bangladesh, India, Myanmar, Pakistan, Sri Lanka), Ireland, Kenya, Malawi, the Malay States (Malaysia), Malta, Mauritius, New Zealand, Nigeria, Sierra Leone, Singapore, Somaliland (Somalia), South Africa, the Sudan, Rhodesia (Zimbabwe), and Trinidad and Tobago. [. . .] 

The distinction between imperialism and colonialism is difficult to pin down, because the two activities can seem indistinguishable at times. Roughly speaking, imperialism involves the claiming and exploiting of territories outside of one’s own national boundaries for a variety of motives. For instance, Great Britain seized territories in order to increase its own holdings and enhance its prestige, to secure trade routes, to obtain raw materials such as sugar, spices, tea, tin, and rubber, and to procure a market for its own goods. Colonialism involves the settling of those territories and the transformation — the Victorians would have said reformation — of the social structure, culture, government, and economy of the people found there. 
[. . .]

The Empire did not found colonies in all of its possessions, nor were colony populations necessarily interested in anglicizing the indigenous peoples they shared space with, as is clear from Anthony Trollope's dismissive assessment of the Australian aborigines. But in general Great Britain was able to justify its expansion into other peoples’ lands by claiming a civilizing mission based on its own moral, racial, and national superiority. As we see from the selections by Edward Tylor and Benjamin Kidd, late-Victorian science sought to prove that non-Europeans were less evolved, biologically and culturally, and thus unable properly to govern themselves or develop their own territories. Other writers like W. Winwood Reade and Richard Marsh described the imperfectly evolved colonial subjects as fearsome cannibals and beasts, hardly human at all. Thus they were patently in need of taming, and taking on this job was "The White Man's Burden" in Rudyard Kiplings famous phrase.

Edward Tylor

“The educated world of Europe and America practically sets a standard by simply placing its own nations at one end of the social series and savage tribes at the other, arranging the rest of mankind between those limits according as they correspond more closely to savage or to cultured life. The principal criteria of classification are the absence or presence, high or low development, of the industrial arts, especially metal-working, manufacture of implements and vessels, agriculture, architecture, &c., the extent of scientific knowledge, the definiteness of moral principles, the condition of religious belief and ceremony, the degree of social and political organization, and so forth. Thus, on the definite basis of compared facts, ethnographers are able to set up at least a rough scale of civilization. Few would dispute that the following races are arranged rightly in order of culture: — Australian, Tahitian, Aztec, Chinese, Italian. . . .

“. . . [T]he pictures drawn by some travellers of savagery as a kind of paradisiacal state may be taken too exclusively from the bright side. . . . Savage moral standards are real enough, but they are far looser and weaker than ours. We may, I think, apply the often-repeated comparison of savages to children as fairly to their moral as to their intellectual condition. The better savage social life seems in but unstable equilibrium, liable to be easily upset by a touch of distress, temptation, or violence, and then it becomes the worse savage life, which we know by so many dismal and hideous examples. Altogether, it may be admitted that some rude tribes lead a life to be envied by some barbarous races, and even by the outcasts of higher nations. But that any known savage tribe would not be improved by judicious civilization, is a proposition which no moralist would dare to make; while the general tenour of the evidence goes far to justify the view that on the whole the civilized man is not only wiser and more capable than the savage, but also better and happier, and that the barbarian stands between. . . .

Benjamin Kidd
“The first step to the solution of the problem before us is simply to acquire the principle that in dealing with the natural inhabitants of the tropics we are dealing with peoples who represent the same stage in the history of the development of the race that the child does in the history of the development of the individual. The tropics will not, therefore, be developed by the natives themselves. However we may be inclined to hesitate before reaching this view, it is hard to see how assent to it can be withheld in the face of the consistent verdict of history in the past, and the unvarying support given to it by facts in the present. If there is any one inclined to challenge it, let him reflect for a moment on the evidence on the one side and the difficulty that will present itself to him of producing any serious facts on the other side. If we look to the native social systems of the tropical East, to the primitive savagery of Central Africa, to the West Indian Islands in the past in process of being assisted into the position of modern States by Great Britain, to the Black Republic of Hayti in the present, or to the Black Republic Hayti in the present or to modern Liberia in the future, the lesson seems everywhere the same; it is that there will be no development of the resources of the tropics under native government.

We come, therefore, to a clearly defined position. If we have to meet the fact that by force of circumstances the tropics must by force of circumstances the tropics must be developed, and if the evidence is equally developed, and if the evidence is equally emphatic that such a development can only take place under the influence of the white man, we are confronted with a larger issue than any mere question of commercial policy or of national selfishness. The tropics in such circumstances can only be governed as a trust for civilization, and with a full sense of the responsibility which such a trust involves. The first principle of success in undertaking such a duty seems to the writer to be a clear recognition of the cardinal fact that in the tropics the white man lives and works only as a diver lives and works under water. Alike in a moral, in an ethical, and in a political sense, the atmosphere he breathes must be that of another region, that which produced him, and to which he belongs. Neither physically, morally, nor politically, can he be acclimatized in the tropics. The people among whom he lives and works are often separated from him by thousands of years of development; he cannot, therefore, be allowed to administer government from any local and lower standard he may develop. If he has any right there at all, he is there in the name of civilization; if our civilization has any right there at all, it is because it represents higher ideals of humanity, a higher type of social order. This is the lesson which, slowly and painfully, and with many a temporary reversion to older ideas, the British peoples have been learning in India for the last fifty years, and which has recently been applied in other circumstances to the government of Egypt.

Rudyard Kipling

Read the whole poem, but pay special attention to the two stanzas printed in bold.

from The White Man’s Burden 

By Rudyard Kipling

Take up the White Man's burden--
Send forth the best ye breed--
Go bind your sons to exile
To serve your captives' need;
To wait in heavy harness,
On fluttered folk and wild--
Your new-caught, sullen peoples,
Half-devil and half-child.

Take up the White Man's burden--
In patience to abide,
To veil the threat of terror
And check the show of pride;
By open speech and simple,
A hundred times made plain
To seek another's profit,
And work another's gain.

Take up the White Man's burden--
The savage wars of peace--
Fill full the mouth of Famine
And bid the sickness cease;
And when your goal is nearest
The end for others sought,
Watch sloth and heathen Folly
Bring all your hopes to nought.

Take up the White Man's burden--
No tawdry rule of kings,
But toil of serf and sweeper--
The tale of common things.
The ports ye shall not enter,
The roads ye shall not tread,
Go mark them with your living,
And mark them with your dead.


(1899)

Things Fall Apart Background Notes

Title a blank sheet of paper “Things Fall Apart Background Notes.”  Using the outline below as a guide, take notes on the attached background documents.  Every space in the outline can be filled in by information from the background documents.

I. Victorian Imperialism


A.  When: ________________


B.  How large: _____________________


C.  Economic reasons for imperialism and colonialism



1.  _________________



2.  _________________

II. How natives were described



1.  (Tyler) _________________



2.  (Kidd) _________________

III. “White Man’s Burden” by Rudyard Kipling


A.  Describing native peoples (copy lines directly from the poem)



1.  _________________



2.  _________________



3.  _________________


B.  White man’s duty to the natives



1. _________________



2. _________________


C.  Published in _____________

